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WHY AM 1 A JEW? 



I. 

The Jew has been the riddle of the ages. His per- 
siatency in cleaving to ideas which all Others with one 
accord declared to be either error or superstition, has 
taxed the ingenuity of men who, perplexed, would find 
an explanation for this strange phenomenon. Never 
has people under such circumstances as were those by 
which the Jew is surrounded, clung so tenaciously to 
opinion or defended 80 stubbornly credal position. 
Fire could not consume the strength and water could not 
quench the ardor. Bribery was of no avail — compul- 
sion and coercion proved in eft'ec live— flattery did not 
move —threats did not deter. For centuries the Jew was 
approached by gold and tempted with promised honor, 
and again thrust back into darkestgloom, bereft of that 
which makes life worth, living; he stood his ground; he 
will not yield he will not recede today 

Here is an enigma the like of which the world's his- 
tory does not duplicate. A nation without a country 
— yea, now a community glorying in the fact that na- 
tional territory is no longer under its control. It is not 
merely the modern Jew who so defines his relation to 
Palestine, tliat historic soil which framed his fathers 
once in national independence — in Biblical age many a 
prophetic voice sounded the doctrine that the very de- 
struction ofstata and temple was evidence of the truth, 
which they, the messengers of Israel's God, announced 
in His name. 

A people deprived so long of all advantages, worldly, 
political, and still always abreast with the onward tide 
of thought — leaping with the first ehar.ce to the van in 
all movements tending toward and betokening the up- 
lifting of humanity: We are a riddle to the theologian. 



Driven to the wall in hia effort to find the key to this 
puzzle, he resorts to the theory that God himself has 
blinded Israel, who in order to convince the world of 
the higher truth revealed when Israel's task was done, 
Buffers Israel to abide, an awful example of the curse on 
him who rejected the redemption offered. 

The Catholic church posits the persistency of the 
Jew as a providential proof of the truth of Christianity. 
For, with the Jewawept from off the stage of time, doubt 
might arise aa to the historic authenticity of those 
events in which, according to Catholic doctrine, Jewish 
history culminated, and upon which the church foots 
aa upon a rock of granite immovable. So every Jew is 
evidence of the historical accuracy of the pretensions 
which the church has sanctified as her own message and 
mission. 

Of course, not every Jew recognizes the sting in this 
Catholic malignity. Let a Catholic archbishop before a 
Jewish audience give voice to this CathoHc contention, 
and every Jew and Jewess in the house will feel highly 
honored for the part assigned them in thedrama of the 
ages by the high dignitary of the church. But the 
Jew will not consent, if he understand his own history, 
to furnish evidence to the error of his religion, to the 
truth of hia neighbor's faith. The part so assigned him 
is not a badge of distinction — it is a burden of a curse 
heaped upon his head. His very presence today then 
will be an accusation against his ancestors, and he will 
walk earth in doomed attestation of the glory of the 
cross and the shame of his fathers who, according to 
Catholic mis- construction of history, were instrumental 
in nailing God's own son to it. 

The Protestant does not share with his Catholic col- 
league this view ot the role cast by Providence for the 
Jew. For the Protestants the Jew is not needed to 
witness to the historical authenticity of Christ's life. 
The Bible alone would suffice, according to their aa- 
fiumptioDs; the living Jew's tongue may be silent when 



hi9 dead langtu^e apeake in such sublime and siieh 
convincing accents. But the Jew lives. He will not 
die. How does Protestant theology account for this 
curious persistency? Ah, the Jew is stubborn and 
blind. This fiber la the characteristic element in his 
mental and moral constitution. From Moses down to 
the days of Jeaus the prophets have censured Israel for 
his sriffneckedneas. Not one of the great teachers but 
has complained of the indifference and the hostility of 
the Jews to their own light. They stoned the prophets 
— they slew the teachers, and tlie culminating point of 
hereditary stubbornness was reached when they cruci- 
fied him who was the completion of prophecy and the 
consummation of the law. 

This hereditary stiffness of neck — this ancestral un- 
yieldingness of heart, this blindness to the light, is also 
today, as it was yesterday, the characteristic bias of the 
Jewish mind. Stubbornness has preserved the Jew and 
blindness has given him vitality, but the Protestant 
church prays for the Jew that the day might come 
when the blind eyes be opened and the ice-rinded hearts 
be melted.* 

The materialist, too, is puzzled and baffled by the 
same phenomenon. Here ia a body of men historically 
preserved in characteristically delineated distinctness. 
What has given them this strength of resistance and 
persistence? The materialistic theories of evolution pre- 
tend that only the stronger survives. Have they been 
the stroller? They were weak when still a nation — 
weaker in dispersion — weakest today are they when no 
visible bond rivets one unto the other, Yet they are. 
Rorae fell. Greece is no.more. Nineveh and Babylon 
are historical echoes. Empires have risen and disap- 
pearad. Monarchies have been founded and again dis- 
solved. Dynasties have written their name on the 
tablets of time and have laid down the pen in shame 
and inignominy. New continents have been discovered. 
Old centers of commerce have tallen vtAa inssbb. «is!krl 



Israel was— and Israel is today, and seems even now to 
be dowered with strength to outlast the civilizations by 
which it is surrounded at this very hour. Israel was 
before Byzantium. The pyramids were young when Is- 
rael was old. The mighty columns of Assyrian palaoes 
knew Israel in fully developed strength when their firsf 
stone was laid, Israel brushed against Hittitea and' 
jostled against Scy thiana; it met the mighty republicsand 
empires of the middle ages — it is today. How is this 
vitality to be explained? 

Materialistic philosophy is parent to modern anti- 
Semitism, Hear yeit and lay it to heart, ye would-be 
liberals of today— ye who deem it sign and proof ol 
higher intellectuality to rehearse in season and out oi 
season the empty catch-words of materialistic credo; 
hear yeit, ye Jews who refuse to acknowledge God and 
spirit, and worship idols, hand -fashioned, of matter auc| 
of mud; hear ye it, ye anti-deluvian fossils of German 
rationalism, which for the last fifty yeara has been 
ousted from every thinker's closet, and is no longer 
shown the sufferance of casual tolerance in the halla ol 
true philosophy — your theory is parent to anti-Semit- 
iam. It is not the Protestant church of most dogmatic 
rigidity, it is not the Catholic hierarchy, be its insist- 
ence most fanatic— it is your Duhring, and his consorts, 
who in this age have fanned again into a blaze the 
slumbering embers of Jew-hating and of Jew-baiting. 
The materialist knows that his whole theory is shat- 
tered by the very fact, a fact that cannot be denied, of 
the persistency of Jew and Judaism. 

To save then his theories, the materialist rates Juda- 
ism a conspiracy of cunning and low shrewdness, a con- 
federacy of crime. In nature, too, many a parasite will 
preserve himself because by cunning he replaces the de- 
ficiency of more manly implements of heroic war and bold 
attack. The Jew ia the cunning brigand of history. The 
solidarity of the Jews is the bastard offspring of night 
aad crime — the Jew does not spell the triumph of right- 



eousneBS in outlasting temptest and tide and trouble and 
tribulation, No, liis presence today, his persistence at 
all times is due to inherent immorality sanctioned and 
inculcated by hia faith. The Jews have been and are 
organized raiders, intent upon destruction. They sap 
the very life-blood of the nations that give them hospi- 
tality. Tliey build not, and yet they tenant every struc- 
ture. They sow not, and yet they reap the harvest. 
They hoSd in their grasp peace and war- They man- 
acle the monarchs and they move the mobs. A con- 
spiracy extending through the ages of crime — a confed- 
eracy today of criminals— so runs the explanation of 
the materialistic liberals, in German r^ions especially, 
whose words so many would worship as the gospels of 
the latest liberalism and whose theories are peddled 
about in the circle of the young as the ultimate an- 
nouncements of all that is true and righteous and beau- 
tiful and right. This is not too strong a statement; the 
German materialist has incited the repetition of scenes 
which we had hoped had been rendered impossible 
since media'val days of darkness and gloom were over. 
What is the Jew and why should we persist in being 
Jews, is thus a question of paramount importance to 
those of us that think. There be many Jews who 
would reply with querulous shrug of shoulders when 
this query is propounded to them. They claim that 
Judaism is a misfortune, and cowards as they are, they 
would rather be free of the sore trouble than to l}ear its 
burdens. Some of them deem the denial of Judaism 
essential to their social standing and recognition. In 
Germany they join the church. They lie at the bap- 
tismal font. They pretend to believe what they do not, 
what they cannot, for the sake of being washed clean of 
this hereditary blemish, Judaism. In America, such 
as they do not indeed join the church as long as their 
wives do not insist that they shall, but should ever 
wife insist that they should, they would have no com- 
punction so to humor her. Still they are, it goes with- 




out Baying, liberals, beyond all religion ; they do not 
believe, as other lees enlightened onee must, in God or 
immortality — in spirit or in righteousness. In Amer. 
ica they become members of the "agricultural," as one 
of their number called them — the ethical culture soci- 
eties, that labeled witli a new tag, they should no longer 
be known as Jews. 

Of course they will not be, though nature has signed 
them. It is my observation that most of this class of 
intentional no-loiiger Jews generally have been remem- 
bered with enough of the sign of the Jew to' supply a 
whole congregation and still have something left to 
make them conspicuously Jewish ; and it is the general 
experience that these very pretended no -longer- Jews 
are generally held to be typical Jews. In a certain 
sense they display all the traits which render some of 
the Jews distasteful to cultured and refined people. It 
is these who in their gracious moods of patronizing 
condescension will allow that simpering sentimentality 
may perhaps excuse our position; but as a rule, judging 
others by their own ambitions, they ascribe to us baser 
motives — love for gold and necessity for position keep 
such as we within the ranks of Judaism. Are their in- 
nuendos and concessions shadowed by truth? 

I hold that we are not victimized by a sentimental 
delusion. For indeed Jewish consciousness is wover 
of sterner threads than mere sentiment. Say whatthew 
will, none of us is retained among his own tribe for feai 
lest he could not win position and earn bread amon( 
others. 

What keeps you and what keepa-me a Jew today? ^ 
full, exhaustive reply I shall not be able to give in thi 
one hour. I shall have to crave your indulgence ai^ 
rely on your interest again another day. It is mud 
easier to reason why we do not belong to non-Jewial 
religious fellowships than it is to explain why we ail 
positively Jewish, The negative is always the neaW 
to hand' I know that logically a negative is pot 



nitioQ. I am not defining, if I state what things ars 
not — B. definition implies the positive statement of what 
things are. But it is true men can give an account of 
themselves in negative terms much more readily than 
they are able to in positive values, What God is not, 
ia easily expressed — what God is, transcends human 
power of description. 

If I were not a Jew, what would I lie? Which is the 
theory of universe and the doctrine of life that jierhaps 
would attract more strongly and influence me for the 
better and nobler hfe? Certainly it will be readily 
granted that those rehgioua explanations of universe 
and life which for the want of a better term we class 
under the one head, Pagan, do not ofler as reasonable 
and as rational a key to universe and life as does the 
theory named Judaism. Is that an all-suflicing ex- 
planation of universe which tells me that tlie world is 
full of spirits — that every spirit is intent upon doing 
harm, and that I can only protect myself against hurt 
and harass by ofiering sacrifices to the demon always 
on the alert to tease and to torment me? Yet this is 
one explanation of the universe — the lowest, perhaps — 
which is recorded in the volume of religion, as a rival 
to Judaism. Certainly compared to this solution and 
solvent of the universe and life, Judaism is so superior 
that there is no, not even remote, possibility of the 
temptation to exchange Judaism for animism. Juda- 
ism is then not animism. It is an infinite advance be- 
yqnd it. 

Nor will one who feels, if he does not know, what 
Judaism teaches on life and on universe, accept invita- 
tion to embrace the religions known as Fetichism. 
Certainly the oldest form of Judaism stood on a higher 
rung than had been scaled by the highest among the 
fetichista- What, worship stock and stone ! Fall on 
our knees before shining pebble or sparkling jewel, 
under the sway of the idea that stock and stone affect 
my fate— that worship paid them or denied them turns 
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the tide of my life either into the channels of happiness 
or into the grooves of misfortune? There are fetichists 
today, I doubt not — there are peraons today that be- 
lieve in the efficacy of charm and amulet ! In them 
survivee by atavism old fetichism. They attribute to 
dead things spell to speed or slacken the flow of blood 
within my veins, the power to control and to command 



Many of modern fetichiata know not that they be the 
co-religionista of African negroes. Woe if a little figure 
on the mantelpiece is moved — it portends misfortune. If 
the cat wash herself at an unseaaonable hour, she 
prophesies a very unpleasant visit. The cat is in full 
control of the movements of other people. 

Thirteeu at table— ah, the thirteenth man or woman 
has the trembling issue of life or death in his or her 
keeping. If he sits down to the feast, one of the thirteen 
will die. If he does not all thirteen will live. This is 
fetichism revived. Such a religion certainly, though it 
has many devotees today, is so inferior to Judaism that 
no inclination there can be in a true Jew or Jewess to 
exchange his or her religion for this conception of world 
and life. 

Perhaps only the religion of Greece could today have 
for the thoughtless the temptation to crowd out the 
lesB poetic but more complete message of Judaism, 

The German poet, whose birthday is celebrated to- 
day wherever German tongue speaks the sweet accents 
into which he clothed the songs of his heart, has given 
voice'to this sentiment. Since the goda of Greece were 
dethroned, the world has lost its rosy glamor of beauty. 
All is monotonous. One rules the world. But in the 
days when the Greek mind throbbed and spun its fan- 
cies, the whole starry dome above was palaced, tenanted 
by many distinct and distinguished personages, giants 
and dwarfs. The trees had tongues; the brooks a flut- 
tering heart; the sylvan dwellers were robed in silk and , 
when they danced on soft carpela of meadowed halls, 



their rustling traui told the wondering spectator of light- 
footed nymphs in ehoric rhythm filling with joy the 
earth. But now, since Moaes has laid under tribute the 
soul of men, the varied lights of mirth have set. Utter 
bleakness and blackness of a monochrome the Jewish 
mind conceives to be spread over heaven and to be cast 
over earth. Let us return to the joyful days of the 
worship of the Greeks and draw in delight from Ap- 
ollo's song — drink in strength from the chalice that 
passed Irom mouth to niouth in the Olympian conclave 
of the mirthful gods! 

Certainly recognition of beauty in the world is pre- 
lude to awakened beauty in the human heart. But if 
the choice Ues between beauty and duty — if the alterna- 
tive be either many or the great one law, — for the rea- 
soning manor woman the selection is eaaily made. Un- 
der such conditions the decision is always in favor of 
Judaism; notwithstanding the complaint of Schiller that 
with the disappearance of the gods of Greece, and the 
autocracy of Mosaic Genesis, the world has become a 
chilly, barren waste of monotonous, straight-jacketed 
righteousness, the monotony of the Jews and the strict 
rigidity of his formula has benefitted man much more 
than did the latitude and variety, the multiform and the 
polychrome interpretation of the universe by the Greeks. 

For humanity, beauty is not needed so essentially as 
is the command of duty; notfrom Parthenon did stream 
out the well which quenched the thirst of man, but its 
waters flowed forth from the hill-tops of Palestine. The 
prophet and not the poet has moved the world onward 
and upward, and today, if there must be choice between 
poet and prophet, the thinking man will certainly take 
his stand with prophet and follow him, though he 
should have to relinquish — which is not a necessary in- 
ference — the lyre of Homer and the Olympic triumph 
of Pindar. If the alternative is presented — either Jew or 
h-Greek — there is certainty rationality for the Jew'9 
(omjit decision not to be a Greek> 
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The Pagan religions, in the procession of religious 
history, are followed by the so-called universal religions 
— Christianity, Mam and Buddhism. In late years 
especially, Buddhism has been acclaimed and pro- 
claimed as the most humane and perfect version of be^ 
iiig, of history, of the world and of man. Only twenty* 
years ago, almost every woman that aspired to some- 
thing higher, worshiped Buddha, and in the Parlia- 
ment of Religion, making due allowances even for the 
circus element of the occasion — the yellow turbans and 
the white robes being naturally stronger attractions 
than the society garb of the western men — the Budd- 
histic preachers found readier ears than did those that 
explained the doctrine and protested the position of 
Christianity, Judaism, modern ethical culture or uiod-ii 
ern materialism. Jj 

There is something in the Buddhistic gospel that 
cannot but awake in feeling hearts a ready response. 
Who knows it not, that life is full of disappointments? 
Is there before me one that has never wept, and not for 
joy, but for grief? Is there before mea single heart but 
has often been convulsed by doubt and pain that seemed 
unmerited — oflea unjust? Is there not before me 
mother or father that often had to ask the tiuestion, 
Why had we to give back to dust one dear to us, ere yet 
the sun of his life had scaled the noon-tide height? Is 
there not before me many a one who often had to in- 
quire in the burdensome hours of self.investigation after 
the reason why he had failed, when all preparations 
had been made by him for success and for victory — 
why the means he employed had miscarried, when the 
identical methods in the neighbor snatched the pain 
leaf of success with an ease astonishing? 

No justice thus seems to be in life and in the ■ 
verse ; and as we consult again the different forma < 
life, we find that the struggle and strife is laid on all 
that is. Flower is a battle-field. The rock is a vast 
pamp of warring factions, Thp stars ^.re engaged in 
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tournament. From stone to star then — from flower to 
the fiery firmament above, runs one inexorable law ot 
life — ^life is struggle, one "endless melody" — life is dis- 
appointment. The Buddhistic contention that it were 
better had there been no life, seems then to be fortified 
in universal experience. Certainly life in the conscious 
form of its organization seems to be the prey of grief 
and of woe. The more thought we have, and the more 
thought we give to life, the keener the poison of life and 
the quicker the sting of existence. The brutish man 
knoweth it not, but the wise man cannot help but feel 
it, that wisdom as it developes has to be ransomed by 
disappointment, b}^ bitterness. The uneducated man, 
living like a brute, may pass by the great problems oi 
life — his bleared eyes never waking to the fact that life 
is a great question mark, of doubtful import after all, 
but the thinker cannot shut his eyes to this one central 
anxiety : "What is life, after all— a bauble, to naught 
to be reduced. The few rays of light that play on it 
have to be bought dearly, for the dark night is longer 
than the brief interstices when the sky is clear." 

Buddhism again furnishes its votaries an impulse 
toward charity, for all sufierers feel with one another. 
Such as never have wept have no pity for tears ; those 
that have pined in solitude will remember their com- 
mon lot. But the sympathy of Buddhism, rich as it is, 
lacks,' like Buddhism itself, one factor. It is void of 
impulses to activity. Not to hurt is the key-note to 
Buddhistic ethics — not to live is the diapason of Bud- 
dhistic hope. The Jewish doctrine is not to hurt,but also 
to help, to live worthily ; and thus compared with even 
Buddhism, Judaism is a higher phase of religious evo- 
lution, a deeper message. For him who understands 
Buddhism and even merely has an indistinct presenti- 
ment of Judaism, there is ready reason, in comparison 
with Buddhism, why he should remain a Jew. Juda- 
ism represents the higher movement, the naore inclusive 
tendency, 
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Would you doubt this? Consult the pages of history, 
By their fruit ye ahall know them. What haa become 
of the countries that live under Buddhistic influencea? 
Home of misery, indeed, thuy ; man dreaming away the 
hours in the hope of being no more. But where the 
Jewish thought has vitalized men's actions and winged 
men's thoughts, culture flowered forth, civilization de- 
veloped — man was built up and built out — humanity 
spread over ever-extending dominions. 

But what about Christianity? Christianity is funda- 
mentally related to the basal Buddhistic thought. It 
also is pessimism. This life ia under curse- Yonder 
life alone may be freedom. The difference between 
Christianity and Buddhism is this: Buddhism predi- 
cates of all life the curse, Christianity contends that 
original life was free from curse — ultimate life will 
again be free from the doom; life that is, is under the 
curse. And how can ^he curse be neutralized? By a 
miracle. God himself provides the sacrifice. The old 
Semitic idea that crime demands ransom, and in case 
the criminal does not pay the fine, all of his family 
must assume the forfeiture, ia basic to this Paulinian 
theory, and upon this Paulinian theory, Chriatianity ia 
built. Certainly a Jew, if he know aught of his Juda- 
ism, will not exchan({e his doctrine for a view like this. 
If reasou is to hold away in religion, the Jewish inter- 
pretation ia the more rational. 

I aay this without any intention of denying that 
Cliristianity has, for all that, been a power in the world 
for good. No Jew need deny this, for Chriatianity was 
such an energy through its very inconsistencies. It ia 
Judaism plus something else; the Jewish element 
winged the world upwards — the plus something elae — 
this pessimistic factor retarded progress. But this pes- 
simistic factor ia root to the chriatological ideas of sal- 
vation and of redemption through faith— tlie idea of 
justificatinn by faith— that God 'a justice demands pun- 
ishment- His grace provides the lamb substituted for 



15 

our sin descended nnto ua from the first Adam, the 
progenitor of the Iniman race. 

Shall Islam perhaps fare better in the comparative 
examination? Islam denies freedom of human will, 
and the motive of action, which, inconsistently enough, 
the Islam still presupposes man must have, is the ex- 
pectation of reward and the fear of punishment. Thus 
Islam produces a civilization which everywhere para- 
lyzes and palsies human volition and energy and amhi- 
tion. "God wills it." "In the name of God" — is the 
ever recurrent iteration of the highest faith. If God 
wills, as God wills, in the name of God things go oti. 
IfG-od wills that Turkey should be refornied, he will 
reform it himself; but as God does not will it, the sul- 
I tan and the grand vizier and all of his officers can sit 
down and parley with the European diplomats ! God 
y does not will it, that settles the matter. It is His to do, 
not man's to act. Man's faith *s magnetized by pro- 
' spective celestial glory to come, and this glory is oS the 
most sensuous kind. Paradise yonder is organized on 
f a huge scale, as are the harems of the grand moguls of 
I the Mohammedan empires. The faithful are ushered 
I into this abode of delights. At the very gate they are 
I met by laughing, dancing girls. The celestial day is 
I spent in singing and feasting. Such bliss is the motive 
Lof Islamitic ethics. 

I Compare this with our position. Judaism entails ac- 
I tion, it allows living scope for the free will and respon- 
P-Bibility of man ; Judaism never points toaheaven above 
I for the good to be rewa.rded, and to a hell beneath for 
l the wicked to be punished, as determining factors of 
F fiuth or conduct. If the choice lies between Judaism 
n and Islam, which, as rational beings, must you elect? 
r Is there any doubt? We are Jewsalso in so far as we 
P do not accept the distinctive doctrines of these three 
I universal religions, — Buddhism, Christianity and the 
I Islam. 
m Is there other religion that might perhaps replace by 



liigher and broader thouglit our ovml Materialisni 
ceitainly is, if it bea religion, or even aa a sysiem of 
philoBopliy, not a triumphant conqueror of Judaism. 
If reason has any weight, our interpretation of the 
world aa created by God, as guided by Him, the Qod 
who shapeth all things toward a godlike en<), is more 
rational than the contrary, antipodal assumptions of 
materialists. You might as well insist, to use once 
more the standing but always incontrovertible illustra- 
tion of the books, that the stanzas and lines of Dante's 
"iJivina Comedia" arranged themselves by accident in 
the beautiful order and harmony in which they'appear, 
as to assume that the world came to be by mere 
chance and accident. To suppose that what 
needs mind to explain, needs mind to pro- 
duce is reaaonable, it is the most irrational of irra- 
tional doctrine to hold that where mind seems to be, 
no mind is, where order is, it issued blindly Irom 
atomic chaos, ranging itself into the semblance of order 
under the influence of chance, that what is, is so be- 
cause it might have been, but is not because, necessarily 
it is as it is. Materialism then, if compared wiUi 
Judaism, before the very forum of reason, must lower 
the flag and recede before our pennant's victorious dis- 
play. 

But what about Ethical Culture? Ethical culture on 
the one hand is simple cowardice; ethical culture teach- 
ers have not the courace "to avow their metaphysics. 
They urge the possibility of goodness, the necessity of 
goodness, but how one comes to be good — on what 
basis one may predicate goodness as a necessary yet 
free attitude and line of conduct, of man, they are care- 
ful to ignore in dignified silence. They would not dis- 
cuss the crucial problem of ethics; Is goodness inher- 
ent in the universe, or iaitnot? And again after de- 
claring this inquiry as inconsequential, withstrange in- 
consistency they proceed to locate the voice of good- 
ness out in apace — their categorical imperative, — thou 
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shalt— the ought which sounds with a sanctity shared 
by no other command. The heavens are vocal with it, 
the stars sing it, the rocks respond to it, the rivers run 
by this rhythmic measure— this eternal, awful thou shalt. 
The believer in God has never yet spoken of his God 
in such mystic terms as by this school is shrouded this 
categorical imperative. If this be agnosticism, it is of a 
very peculiar kind. Its nudity and pretence is not hid- 
den, though embellished by another sacrament and 
shibboleth of theirs: "The deed and not the creed." 
Undoubtedly this pretty phrase is a delightful toy for 
children. In the eyes of women of either sex who 
never have thought, the line may spell ultimate wis- 
dom, and in the ears of men that are merely captivated 
by sweetly and adroitly turned phrases, the maxim 
may be the last possible announcement of human phil- 
osophy to hold good for all time to come. 

The deed and not the creed! I may kill under certain 
circumstances, and not only not be tried for murder, but 
be applauded by state and by the world at large. Did 
not our armies kill? Did not those that followed Grant 
kill? And you would say the deed and not the creed? 
Yet, one of those miserable wretches, a certain number 
of whom we send back every year to God under pro- 
test, killed. His was the same deed. Our soldiers 
took life; so did he. What constitutes the difference? 
Clearly the motive, the creed behind the act. But this 
is not what their pretty phrase is meant to convey. 
The world they would unify, not under the despotism 
of the creed but under the freedom of the deed. Ah, 
indeed, that is something new! Is it? Pray, listen! 
"Who may ascend unto the mountain? Who may 
dwell in thy holy temple? He that is pure of hand, 
clean of lip, he who does not take bribe against his 
neighbor, who does not put out his money to interest and 
usury, he who ko^ps his pledges, if he has sworn to his 
own hurt he changes not, he who honors those that are 
to be honored, but those that are despicable alone he 
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depiaes — he may enter into God'a sanctuary, and dwell 
on God's holy hill." 

When was this written? Probably twenty years ago! 
Certainly it brims with the spirit of ethical culture, and 
before this new dispensation, no one could have written 
in this inspiring vein! But, as it happens, these sen- 
tences were composed at least one hundred and eighty- 
five years before the Christian era! More than 2,000 
years ago, one foretold the rel^ioua unification of the 
human family on the basis of righteous conduct! It is 
the deed that brings men near unto God! By the deed 
God is revealedl 

Let us study this Biblical writer's program a little 
more closely! In the old scheme of religion, only the 
priest could go up to the temple — only the Levite could 
dwell in God'a tent — even the Israelite was not ad- 
mitted where the priest was. StiU our author ignores 
both priest and Levite, yea, even Israelite; he pictures 
the "man." Twenty-one hundred years ago, to say the 
least, these words were written. By whom? By a Jew. 
So it seems that even this modern theory of "deed and 
creed" was anticipated by the Jew. And now, if this 
principle belongs to Judaism, does not ethics demand 
and morality insist that things shall he known by their 
right name? One who palmed ofi' wine as his own by 
labeling the cask with the wrong etiquette, be the wine 
never so good, would surely lay himself open to the 
just reproof of the ethical teacher. He would be branded 
as one committing a wrong against morality. And this 
law of scrupulous honesty should be inoperative in the 
domain of spiritual possessions? In our case it is a 
worse crime even; for when the whole world claims that 
Judaism is utterly incapable of producing universal 
ideas tike these, is it not a duty all the more ui^ent, for 
one who should know the truth to be just enough to 
use the right terminology? Judaism has produced 
these ideaa. They are original with it. \\'hat we would 




Fhiickster today, Is after all, as far as it is truth, nothing 
nore and nothing leas than Judaism. 

We need not fear the comparison. If it comes to a 
choice between this new rel^ion and Judaism, the 
claim to recognition is preponderatingly, from a rational 
and philosophical and an ethical point of viewj in favor 
of Judaism. 

In this persiatency of the Jew, which the world calls 
stubbomneaa or blindness, or a divine curse, which tlie 
materialist cannot explain and therefore has to account 
for on the basis of a conspiracy of crime — there courses 
then rationality. If the Jew had not been Jew, he would 
have had to be Pagan. Paganism is inferior to Juda- 
ism, or he would have had to become Christian, 
Mohammedan or Buddhist— ChriBtianity has elements 
compared to which our Judaism holds up a much 
brighter and much intenser lighl^ Islam is certainly in- 
ferior to Judaism — it is the religion of fatalism — it is 
the religion of fanaticism— it is the religion of sensuous 
motives! And Buddhism, notwithstanding its dower 
of rich humanity ia negative, quiescent, lacking the 
positive elements by which Judaism in Judaism, and 
J udaism in Christianity, has emancipated mankind into 
activity. Materialism is the most irrational of all irra- 
tional interpretations of the universe. It suffers ship- 
wreck when tested by its own premises, and the Jew 
himself is proof, that not matter but mind, and not force 
but the 8|)irit, rules in time, and therefore we may sup- 
pose is also the governing principle of eternity. Mater- 
t ialiam and Judaism exclude each other; but Judaism is 
' more rational than materialism; spiritiiality and ethical 
culture, as far as they are true, are echoes of Judaism. 
So, I can answer today, primarily, why I am a Jew — 
because in the whole gamut of religious interpretation 
of the world and motives for life, I have found none 
that in rationality^ in righteous insistence, in humanity 
and motives forhumanity, can stand on one level with 
that "Weltanschauung und Lebensanschauung," those 
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motives set for action before me, which I call, and rightiy 
so, by the verdict of my literature, by the testimony of 
my ancestors, my Judaism. And therefore, not being 
able rationally to be Pagan orChristian or Mohammedan 
or Buddhist, not being able as a thinker to subscribe to 
the dogma of materialism, not being able justly to say 
that ethical culture is an advance beyond the Judaism 
of my ancestors, I am a Jew, and propose to remain "' 
Jew, since I have reasons to believe that there are other 
and still more positive grounds for being a Jew and for 
abiding a Jew. 
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